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still limited rewards and punishments to the earthly life. This doc- 
trine passed into Proverbs and Psalms. It was discredited by Ecclesiastes 
and Job. Two alternatives offered. Some made the venture of faith, 
and reached forward to the doctrine of a blessed future life ; others, 
like the writer of Ecclesiastes, declining the challenge of the Spirit, 
made the "great refusal," and fell back on materialism and unbelief. 

Certain Psalms, e. g., 49, 73, show clear conviction of a blessed 
immortality. Ps. 73 declares the highest blessedness of the righteous 
is unbroken communion with God ; death cannot destroy this com- 
munion. The relation of the immortality of the individual to the 
messianic kingdom is also explained. Unlimited individualism is 
shown to be impossible. The individual's highest life is in the com- 
munity. 

Was Jehovah a Canaanitish Deity? 

Professor Edouard Konig in the Neue kirchliche Zeitschrift, Heft 11, 
criticises the statement recently made by Hugo Winckler that the 
name of the Old Testament God, "Yahweh," is everywhere recog- 
nized as the name of a Canaanitish deity. Konig regards this as an 
ungrounded assertion, and quotes views of Assyrian scholars against 
an acceptance of the theory. The identification of Yahweh with a 
Canaanitish god is based upon names in the Babylonian inscriptions 
of the time of Hammurabi, and presupposes that his dynasty was 
Canaanitish in character, arising out of an immigration of Canaanites 
into Babylon about 2000 B. C. This explanation of the origin of the 
dynasty, however, is strongly disputed by Jensen and others. More- 
over, the names which most resemble Yahweh do not appear originally 
as proper names, but rather as attributes associated with the deity. 



Did Isaiah Announce the Fall of Babylon ? 

The tendency of recent study of the book of Isaiah has been to 
deny more and more of its contents to Isaiah, the contemporary of 
Hezekiah, placing not only chaps. 40-66, but also large parts of chaps. 
1-39, in the post-exilic period. In The Churchman Rev. C. Boutflower 
has presented recently a careful study of Isa. 13:1 — 14:27 with a 
view to demonstrating its faithful representation of historical con- 
ditions existing in Isaiah's day and so vindicating the claim to Isaianic 
authorship. 

If the king of Babylon referred to in the "parable," Isa. 14 : 4-23, 
was also the king of Assyria, the problem of the authorship of the 
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"burden," Isa. 13:1 — 14:27, would be simplified and something 
would be done to establish the unity of the entire book, seeing that 
13: 1, 2, contains, as Delitzsch observes, chaps. 40-66 in nuce. The 
key to the date is furnished in 14:28, which follows without break 
the postscript (14:24-27) to the parable and introduces the oracle 
against Philistia. This oracle was uttered in 727 B.C. before the death 
of King Ahaz, but after that of Tiglath-Pileser, for the rod which had 
smitten Philistia (734 B. C.) was already broken. In subjugating Bab- 
ylon and reigning two years as its legitimate king, Tiglath-Pileser out- 
did all his Assyrian predecessors. This was his distinguishing act, and 
Isaiah not unnaturally mentioned him in terms of his last and greatest 
achievement. Then, too, it would have been out of place in the "bur- 
den of Babylon" to have used any other title. Again, unless there 
were a union of the thrones of Babylon and Assyria, the relation of 
14 : 24-27 to the preceding would be inexplicable. Further, the refer- 
ences to the towering potentate of this chapter point to Tiglath- 
Pileser; he was in truth a world-ruler (14: 13, 16, 17), not a petty 
Chaldean king; he fixed yearly tributes, and a denationalization (14 : 
6, 17) characterized his policy of imperial centralization ; he died sud- 
denly (14: <$, 12, 19) and his dynasty ceased in five years (14:21, 22). 
The predicted vengeance on Babylon as distinct from that announced 
against her great king was executed by Sennacherib, who not improb- 
bly made use of an alliance with the Medes (13 : 17, 18). The utter 
destruction of the city and its inhabitants and the flooding of its site 
(13 : is, 16, 19-22 ; 14 : 23) tallies with the cuneiform account. 



Has Jesus a Place in the Gospel? 

One of the issues raised by Harnack's Das Wesen des Christentums 
is discussed by Dr. Karl Schmidt in the Neue kirchliche Zeitschrift for 
December : Has Jesus a place in the gospel which, according to the 
synoptists, he himself preached ? The conclusion reached is that Jesus 
belongs in it not merely as far as his preaching has himself, the cruci- 
fied and risen one, for its object, but also as far as he testified to him- 
self, the Son of man, as the one in whose person the kingdom of God 
had already begun to be realized, so that it could already be taken 
possession of by faith. For this reason alone, but for this reason also 
in a true sense, can the message of Jesus be named a gospel. For this 
reason Mark in his condensed characterization of Jesus' message added 
the mo-revere iv Tip tvayytXto) to the fi.era.voe'ire. For this reason he gave 
his narrative the title : apx»? T °v euayyeAxov 'l-quov Xpio-rov. The message 



